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Matilal Bimal Krishna, "A note on the Nyaya fallacy Sadhyasama and petitio principii," Journal of
Indian Philosophy 2: 211-224 (1974).
"When H. N. Randle (in 1930) interpreted 'sadhyasama' as petitio principii, he made a mistake.
Unfortunately, many scholars accepted randle's interpretation. It has been shown that Randle was
wrong about this interpretation. 'Sadhyasama' can be correctly translated as a fallacy of being in the
same predicament with yet-to-be-proven proposition. Petitio is a different fallacy, as it has been
described by Aristotle. Some general comments have been made on the notion of fallacy, and on the
distinction between 'formal' and 'non-formal' fallacies."
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Matilal Bimal Krishna, "Causality in the Nyaya-Vaisesika School," Philosophy East and West 25
(1): 41-48 (1975).
"The meaning of "cause" is much wider in some Indian philosophical schools than in the West. the
Buddhist terms, "hetu" and "pratyaya", cover an unusual variety of causal notions. The Vaisesika
notion of cause is said to be closer to commonsense. A causal substrate in this system approximates
the notion of "material" cause in Aristotle, but the "non-substantial" cause is a unique notion in this
system. The Nyaya critique of causation (in Udayana) can be profitably compared and contrasted
with that of David Hume. It has been further argued in the paper that Mill was a poor defender of
Hume against Reid, and that the Navya-Nyaya analysis of the 'unconditionality' criterion was
slightly better than that of Mill."
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Hague: Mouton 1971.
Second revised edition with a new preface by Jonardon Ganeri and the additions and changes made
by Matilal in his personal copy: Oxford, Oxford University Press, 2005.
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Matilal Bimal Krishna, "Error and truth. Classical Indian theories," Philosophy East and West 31
(2): 215-224 (1981).
"Classical Indian theories of error are discussed to show their relevance to the philosophical
problems of the Cartesian epistemologists in general and the British empiricists in particular. The
concept of "alambana" and "pratibhasa" as discussed by the Ssautrantika-Yogacara School is
explained and the views of the "sense-data" philosophers are discussed in this connection."

4.

Matilal Bimal Krishna, "Indian theories of knowledge and truth," Philosophy East and West 18:
321-333 (1968).

5.

Matilal Bimal Krishna. Logic, language and reality. An introduction to Indian philosophical
studies. Delhi: Motilal Banarsidass 1985.
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Matilal Bimal Krishna. Mind, language, and world. New York: Oxford University Press 2002.
Edited by Jonardon Ganeri
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Matilal Bimal Krishna. Nyaya-Vaisesika. Wiesbaden: O. Harrasowitz 1977.
A history of Indian literature: vol. 6, II.
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Matilal Bimal Krishna, "Ontological problems in Nyaya, Buddhism and Jainism: a comparative
analysis," Journal of Indian Philosophy 5: 91-105 (1977).
"The Nyaya-Vaisesika believed that we can achieve a satisfactory explanation of 'what there is' if
we can analyse and classify the concrete objects of our experience into 'substance', 'quality' and
'action'. The Buddhist thought reality to be in perpetual flux and thus the objects of experience are
synthetic and analysable into what they called "dharmas". The Jainas compromised by saying that
reality is 'many-sided', both substantial (when we take the Nyaya point of view) and ever fluctuating
(when we take the Buddhist position). In Whiteheadean terms, it is a combination of 'process' and
'reality'. A comparison, in some details, of these three Schools is attempted in the paper."

9.

Matilal Bimal Krishna. Perception. An essay on classical Indian theories of knowledge. Oxford:
Clarendon Press 1986.

10.

Matilal Bimal Krishna, "Reference and existence in Nyaya and Buddhist logic," Journal of Indian
Philosophy 1: 83-108 (1970).
"This Nyaya-Buddhist controversy over the empty subject term may well recall to a modern mind
the Meinong-Russell controversy about 'existence' and 'denotation'. The Nyaya and the Buddhist
logicians worried over the logical and the epistemological problem connected with the issue. The
Nyaya interpreted "the rabbit's horn" not as a singular term but as a predicate complex attributing
'hornness' to something that belonged to the rabbit. "The rabbit's horn does not exist" ascribes the
absence of hornness to something belonging to a rabbit, and is true. This analysis is closer to
Russell's theory of description. The Buddhist, on the other hand, is prepared to allow some sort of
'fictional existence' to "the rabbit's horn" which is perhaps not very different from Meinong's 'theory
of objects'. In epistemology the Nyaya believed that any object of cognition (which is expressible in
words) must be either real or analyzable into constituents which are ultimately identifiable with
some real entity or other. Only a complex object can be fictional. The Buddhists, however, hold that
the objects of erroneous cognition are fictional."

11.

Matilal Bimal Krishna. The character of logic in India. Albany: State University of New York Press12.
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1998.
Edited by Jonardon Ganeri and Heeraman Tiwari
Matilal Bimal Krishna. The Navya-Nyaya doctrine of negation. The semantics and ontology of
negative statements in Navya-Nyaya philosophy. Cambridge: Harvard University Press 1968.

13.

Matilal Bimal Krishna. The word and the world. India's contribution to the study of language.
Oxford: Oxford University Press 1990.

14.

McCrea Lawrence, "The hierarchical organization of language in Mimansa interpretive theory,"
Journal of Indian Philosophy 28: 429-459 (2000).

15.

Mehta Mohan Lal. Outlines of Jaina philosophy. The essential of Jaina ontology, epistemology and
ethics. Bangalore: Jain Mission Society 1954.
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Mejor Marek, "Contribution of Polish Scholars to the study of Indian logic," Journal of Indian
Philosophy 31: 9-20 (2003).

17.

Misra Ganewar. Language, reality, and analysis. Essays on Indian philosophy. Edited by Mohanty
Jitendra Nath. Leiden: E. J. Brill 1990.

18.

Mohanty Jitendra Nath. Classical Indian philosophy. Lanham: Rowman & Littlefield 2000.
From the Preface: "This is a book that I always wanted to write, but the project had to be postponed
up until this stage in my life. Having learned Indian philosophy under two great Sanskrit Pandits --
the late Mm. Yogendranâth Tarkavedântatirtha and the late Pandit Ananta Kumar Tarkatirtha -- I
wanted to convey to Western scholars something of the education I had received. Hopefully, I have
succeeded in doing so in some measure. There are gaps that I would like to fill, and there are topics
on which I would like to elaborate, should there be an opportunity to do so in the future. For the
present, I am glad to be able to send this manuscript to the press."

Contents: Preface IX; 1. Indian philosophy: a historical overview 1; Part 1: Theory of knowledge
(Pramana Sastra) 2. Theory of knowledge (Pramana-Theory) 11; Part 2: Metaphysics (Prameya
Sastra) 3. The Categories (Padharta-s) 41; 4. the Self (Atman) 59; 5. Central metaphysical issues
73; Part 3: Philosophy of politics, law and morals (Dharma Sastras) 6. State, society, and law 95; 7.
Moral philosophy 105; Part 4: Religion and art: 8. Philosophy of religion 125; 9. Aesthetics of
Rasasasta 133; Part 5: Beyond the Pramana-Prameya distinction 10. Beyond the Pramana-
Prameya distinction 141; Appendix 1: A note on Navya-Nyaya analysis of cognition 147; Appendix
2: Some general features of the Indian theories of knowledge 149; Appendix 3: The classical
Darsanas (Systems) 153; Appendix 4: Glossary of important Sanskrit terms 159; Bibliography 167;
Index 175; About the Author 181.
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Mohanty Jitendra Nath. Explorations in philosophy. New York: Oxford University Press 2001.
Two volumes: 1. Indian philosophy; 2. Western philosophy

20.

Mohanty Jitendra Nath et al. Indian Logic. In The Development of Modern Logic. Edited by
Haaparanta Leila. New York: Oxford University Press 2009. pp. 903-961

21.

Mohanty Jitendra Nath, "Indian theories of truth: thoughts on their common framework,"
Philosophy East and West 30 (4): 439-451 (1980).
"The peculiar features of Indian theories of truth, according to this paper, are: (I) a theory of
cognitive occurrent; (II) absence of a theory of meaning as distinct from reference; (III) a
consequent position that avoids the extremes of logicism and psychologism; (IV) a restricted theory
of necessary truths, a fallibilism with regard to empirical truths and infallibilism with regard to moral
truths; (V) a close connection between cognitive enterprise and practice; and (VI) reliance on
reflective analysis of the cognitive situation."

22.

Mohanty Jitendra Nath, "On Matilal's understanding of Indian philosophy," Philosophy East and
West 42 (3): 397-406 (1992).

23.

Mohanty Jitendra Nath, "Pramanya and workability -- Response to Potter," Journal of Indian
Philosophy 12: 329-338 (1984).

24.

Mohanty Jitendra Nath. Reason and tradition in Indian thought. An essay on the nature of Indian
philosophical thinking. New York: Oxford University Press 1992.

25.

Mohanty Jitendra Nath, "Reflections on the Nyaya theory of Aavayavipratyaksa," Journal of
Indian Philosophy 1: 30-41 (1961).

26.

Mohanty Jitendra Nath, "Understanding some ontological differences in Indian philosophy," Journal27.
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of Indian Philosophy 8: 205-218 (1980).
"Taking up the pluralistic realism of Nyaya Vaisesika and monistic idealism of Advaita Vedanta, the
paper enquires into the origins of this ontological difference. While the theory of "Pramanas" (or
theory of knowledge) was used to certify the ontology, the epistemology itself was incorporated into
the ontology. No absolute point of beginning is available for a system, both the systems claim to give
accounts of ordinary language and ordinary experience. The search for an extra-systemic evidence
is frustrating."
Mukherjea A.K., "The definition of pervasion ("vyapti") in Navya-Nyaya," Journal of Indian
Philosophy 4: 1-50 (1976).

28.

Mullick Mohini, "Implication and entailment in Navya-Nyaya logic," Journal of Indian Philosophy
4: 127-134 (1976).
"My attempt is to produce some evidence to show that the notions of implication and entailment are
clearly distinguished in Navya-Nyaya logic. This is done by examining the nature of the
Navya-Nyaya syllogism and showing that the Naiyayikas were aware of various definitions of
material implication but rejected them as definitions of vyapti (implication), not because they led to
inferential paradoxes but to semantic ones; they in fact never confused implication with entailment.
The entailment relation is contained in their notion of "paramarsa" and appears as the last premise
in the argument which immediately precedes and thus 'causes' the conclusion."

29.

Nicholson Hugh R., "Specifying the nature of substance in Aristotle and Indian philosophy,"
Philosophy East and West 54 (4): 533-554 (2004).
"Aristotle struggles with two basic tensions in his understanding of reality or substance that have
parallels in Indian metaphysical speculation. The first of these tensions, between the understanding
of reality as the underlying substrate (to hupokeimenon) and as the individual "this" (tode ti), finds a
parallel in the concept of dravya in Patanjali's Mahâbhasya. The second tension, between the
understanding of reality as the individual this and as the intelligible essence of the individual this (to
ti en einai), corresponds to an ambiguity in the concept of vastu in Kumarila's Slokavarttika."

30.

Nieuwendijk Arthur, "Semantics and comparative logic," Journal of Indian Philosophy 20: 377-418
(1992).
"The paper takes up the question as to which logical framework is most suitable for a formal
interpretation of Navya-Nyaya logic. It is claimed that, for this purpose, the framework offered by
extensional first-order predicate logic is inadequate. This claim is established by discussing three
well-known difficulties: the interpretation of the notion of Jnana, the question whether
contraposition is a law of NavyaNyaya logic, and the interpretation of the Navya-Nyaya scheme of
inference. Next, the interrelatedness of these difficulties is pointed out, and, carrying through the
analysis, it is examined whether situation semantics offers a suitable alternative framework."

31.

Oetke Claus, "Ancient Indian logic as a theory of non-monotonic reasoning," Journal of Indian
Philosophy 24: 447-539 (1996).
"The aim of the paper is to demonstrate that the most ancient varieties of "Indian logic" are
significantly related to theories associated with the term "non-monotonc logic" in so far as they try
to account for reasoning relying on the ability to use general rules subject to exceptions and indicate
a conception of context-dependent validity implying that valid inferences or arguments can lose this
status in the context of additional information. On that background it is possible to give a theoretical
justification for a number of features of Indian theories of inference which previously appeared
theoretically ill motivated and which were often explained by historical coincidences."

32.

Oetke Claus, "Indian logic and Indian syllogism," Indo-Iranian Journal 46 (1): 53-69 (2003).33.
Padmarajiah Y.J. A comparative study of the Jaina theories of reality and knowledge. Bombay: Jain
Sahitya Vikas Mandal 1963.

34.

Pandey Sangam Lal. Pre-Samkara Advaita philosophy. Allahabad: Darshan Peeth 1974.
Second edition 1983

35.

Pandeya Ram Chandra. The problem of meaning in Indian philosophy. Delhi: Motilal Banarsidass
1963.

36.

Perrett Roy W., "A note on the Navya-Nyaya account of number," Journal of Indian Philosophy
13: 227-234 (1985).
"I maintain (contra Ingalls) that the Navya-Nyaya account of number as a property of classes

37.
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should be understood intensionally, not extensionally. Such a theory is closer to Frege's earlier views
than to Russell's and also has certain advantages over Russell's theory. However it seems that
Navya-Nyaya cannot provide a criterion of identity for such intrinsically intensional properties; and
this difficulty is particularly important for Navya-Nyaya, given its epistemological and metaphysical
realism."
Perrett Roy W., "Is whatever exists knowable and nameable?," Philosophy East and West 49 (4):
401-414 (1999).
"Naiyayikas are fond of a slogan, which often appears as a kind of motto in their texts: "Whatever
exists is knowable and nameable". What does this mean? Is it true? The first part of this essay offers
a brief explication of this important Nyaya thesis; the second part argues that, given certain
plausible assumptions, the thesis is demonstrably false."

38.

Perrett Roy W., "Self-refutation in Indian philosophy," Journal of Indian Philosophy 12 (3):
237-264 (1984).

39.

Perszyk Kenneth J., "'Virtue is not blue': Navya-Nyaya and some Western views," Journal of Indian
Philosophy 11: 325-338 (1983).
"The primary aim is to construct, within the Navya-Nyaya system, an analysis of sentences such as
'virtue is not blue', which they would claim are meaningful. There is a discussion of their important
distinction between meaningful sentences and sentences which generate or have the ability to
generate a cognition, and their concept of negation. The secondary aim is to compare their analysis
with certain Western philosophers, especially those who follow the theory of types."

40.

Perszyk Kenneth J., "Negative entities and negative facts in Navya-Nyaya," Journal of Indian
Philosophy 12: 265-276 (1984).
"The purpose of this article is to discuss the Navya-Nyaya's thesis that absence is an ontological
category, which is to say that there are negative entities, and its corollary that there are negative
facts. The Nyaya resists all attempts to eliminate negative facts in favour of positive facts. In
addition, we see that no atomic sentence can have a negative subject-term."

41.

Perszyk Kenneth J., "The Nyaya and Russell on empty terms," Philosophy East and West 34 (2):
131-146 (1984).
"The purpose of this paper is to demonstrate how the Navya-Nyaya school of Indian philosophy
determines the truth or falsity of a sentence which contains an empty term, and to point out some
similarities and differences between its method of analysis and truth-value determinations of such
sentences and that of Bertrand Russell."

42.

Phillips Stephen H. Classical Indian metaphysics. Refutation of realism and the emergence of "new
logic". Chicago : Open Court 1995.

43.

Phillips Stephen H. and Chakrabarti Arindam. Epistemology of perception: Gangesa's
Tattvacintamani, Jewel of reflection on the truth /about epistemology). The perception chapter
(Prataksa-khanda). New York: American Institute of Buddhist Studies 2004.
Transliterated text, translation, and philosophical commentary.

44.

Phillips Stephen H., "There's nothing wrong with raw perception: a response to Chakrabarti's attack
on Nyaya's Nirvikalpaka Pratyaksa," Philosophy East and West 51 (1): 104-113 (2001).
"As part of its direct realism in the epistemology of perception, classical Indian Nyaya posits
indeterminate perception where a qualifier is grasped immediately without being grasped as
qualifying its qualificandum, the thing whose property it is. Contemporary philosopher, Arindam
Chakrabarti, argued in Philosophy East and West 50, no. 1 (January 2000) that Nyaya would best
eschew such "indeterminate perception." This paper offers a defense drawing on the classical texts.
It is explained in particular that while there is no claim of direct, apperceptive evidence for raw
perception, there is an argument that ties up all verbalizable cognition, including verbalizable
perception, as having the qualifier it presents as available through previous experience. But with a
first-time perception of something as, say, a cow, the cognizer's memory not informed by previous
cow experience could not possibly provide the qualifier, cowhood, and the best candidate seems its
perception in the raw."

45.

Potter Karl H., "Are the Vaisesika "Gunas" qualities?," Philosophy East and West 4 (3): 259-264
(1954).

46.

Potter Karl H., "Does Indian epistemology concern justified true belief?," Journal of Indian47.
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Philosophy 12: 307-328 (1984).
"I endeavor to show that J. N. Mohanty's claim of incommensurability among Indian
epistemological theories is based on a justified true belief account of knowledge; that "Pramanya"
doesn't mean truth but rather workability; that Indian theories of knowledge are not predicated on
noncognitivism in values as Western ones are; that the claim incommensurability among Indian
epistemological theories is a result of imposing on them shortcomings in contemporary Western
ways of thinking."
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Rao K.L.Seshagiri, "On truth: A Hindu perspective," Philosophy East and West 20 (4): 377-382
(1970).
"The article shows how the Hindu tradition and specially Vedanta has come to express its own
experience of truth. It views the problem of truth ontologically: ultimate truth cannot be 'known' like
a finite object; it is in fact the 'knower' himself, Atman, the unconditioned being. Both absolutistic
and theistic interpretations of Atman/Brahman are considered. It concludes: truth is spiritual reality,
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(1972).
"Conflicting statements appear in the Vaisesikasutras about how knowledge of imperceptible entities
is attained. Passages from the Sutras are compared with the Samkhya Sastitantra, the Nyayasutras,
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Third edition 1997.

69.

Shastri Gaurinath Bhattacharyya. The philosophy of word and meaning. Some Indian approaches
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ambiguously in Indian logic, where it denotes either the term whose property is the sadhya, or the
relation between that term and the sadhya. Another ambiguity of the Sanskrit originals, between
paksa as used and paksa as mentioned, is resolved in a Chinese translation."
Staal Frits, "The concept of metalanguage and its Indian background," Journal of Indian
Philosophy 3: 315-354 (1975).
"In Indian culture the concept of metalanguage originated early in the context of linguistics and
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