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"It is well known that the problem of universals was widely discussed in mediaeval philosophy
--indeed, some would say it was discussed then with a level of insight and rigor it has never enjoyed
since. The five texts translated in this volume include the most influential and some of the most
sophisticated treatments of the problem in the whole Middle Ages.
The first text is Porphyry's Isagoge, translated here in its entirety. Porphyry was a third-century
Greek neo-Platonist, a pupil and the biographer of Plotinus, and the one who arranged Plotinus's
writings into six groups of nine essays (the "Enneads").
(...)
Despite its importance in this respect, perhaps the main influence of the Isagoge lies not in what it
says, about the predicables or anything else, but in what it does not say. For in his introductory
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remarks, Porphyry raises but then modestly refuses to answer three questions about the
metaphysical status of universals, saying only that they belong to "another, greater investigation".
[Isagoge, 2] It is this brief passage that raised the problem of universals in the form in which it was
first discussed in the Middle Ages. It contains some of the most consequential lines in the entire
history of philosophy.
Porphyry's silence means that there really is no detailed theory of universals in the Isagoge -- or for
that matter in his other writings. Taken by himself, therefore, Porphyry would not have been a very
important figure in the history of our problem. But he cannot be taken by himself. His importance
lies in the fact that his Isagoge was translated into Latin in the early Middle Ages and used as the
occasion for discussing the problem of universals directly and in detail. It was as though
commentators found his silence intolerable and were irresistibly drawn into the very questions
Porphyry himself had declined to discuss.
The most important of these early mediaeval discussions is undoubtedly Boethius's.
(...)
In addition to works of Aristotle, Boethius also translated Porphyry's Isagoge and wrote two
commentaries on it. (His first commentary was based on an earlier translation by Marius Victorinus,
who is known to readers of Augustine's Confessions VIII. 2 & 4.) Although Boethius addressed the
problem of universals in several places, the discussion in his Second Commentary on Porphyry was
the longest and probably the most inIluential. The relevant portion of that commentary is translated
below.
(...).
Abelard wrote on the problem of universals in several places. The most well known of them is in the
"Glosses on Porphyry" in his Logica 'ingredientibus'. Once again the relevant passage is a
discussion of Porphyry's three unanswered questions.
(...)
By the time of the last two authors represented below, John Duns Scotus (c. 1265-1308) and
William of Ockham (c. 1285-1347), philosophy had become a specialized and highly technical
academic discipline, carried on almost exclusively in a university context. These last two texts are
here translated into English for the first time, and are by far the longest and most intricate in this
volume. " pp. VII-XI.
Adams Marilyn McCord, "Ockham's nominalism and unreal entities," Philosophical Review 76:
144-176 (1977).
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Amerini Fabrizio, "What Is real: a reply to Ockham's ontological program," Vivarium 43: 187-212
(2005).
"When Ockham's logic arrives in Italy, some Dominican philosophers bring into question Ockham's
ontological reductionist program. Among them, Franciscus de Prato and Stephanus de Reate pay a
great attention to refute Ockham's claim that no universal exists in the extra-mental world. In order
to reject Ockham's program, they start by reconsidering the notion of "real", then the range of
application of the rational and the real distinction. Generally, their strategy consists in re-addressing
against Ockham some arguments extracted from Hervaeus Natalis's works. Franciscus's and
Stephanus's basic idea is that some universals are not acts of cognition, but extra-mental, predicable
things. Such things are not separable from singulars, nonetheless they are not the same as those
singulars. Consequently, it is not necessary to allow, as Ockham does, that if two things are not
really identical, they are really different and hence really separable. According to them, it is possible
to hold that two things are not really identical without holding that they are also really non-identical
and hence really different. Basically, their reply relies on a different notion of the relation of
identity. Identity is regarded as an intersection of classes of things, so that it is possible to say that
two things are really identical without saying that they also are the same thing. Franciscus and
Stephanus, however, do not seem to achieve completely their aim."
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"In this essay I argue that Aristotle is committed to a sortal analysis of the universal. According to
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this analysis something is a universal ("to katholou") just in case it is predicated "essentially" of a
plurality of entities. I find evidence for such an analysis in the Categories, Posterior analytics, and
Metaphysics Gamma. Finally, I suggest that an appeal to this analysis may help resolve a
longstanding difficulty in Metaphysics Zeta, viz., Aristotle's commitment to (a) substances are not
universals; (b) forms ("eide") are substances; and (c) forms ("eide") are predicated of a plurality of
entities."
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37-51 (1963).
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then focus on his conceptualistic account of universals and compare it with the treatment of
mathematical objects in the Fifth Meditation. I argue that Descartes was not a Platonic realist in the
Meditations, as Kenny has alleged and that there is no conflict between what he says there and the
explicit conceptualism of the Principles. In defending my position I criticize claims made by
Gewirth and Schmaltz about the status of eternal truths; but I endorse and extend views expressed
by Bennett on Descartes's understanding of modality."
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Reprinted as Chapter One in: W. J. Courtenay, Ockham and Ockhamism. Studies in the
Dissemination and Impact of His Thought, Leiden, Brilll, 2008, pp. 1-19.
Courtenay William J. Nominales and Nominalism in the Twelfth Century. In Lectionum varietates.
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"Aristotle's theory of universals is expounded by contrast with Plato's. Where Plato had said that X
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" Scotus's belief that any created substance can depend on the divine essence and/or divine persons
as a subject requires him to abandon the plausible Aristotelian principle that there is no merely
relational change. I argue that Scotus's various counterexamples to the principle can be rebutted.
For reasons related to those that arise in Scotus's ailed attempt to refute the principle, the principle
also entails that properties cannot be universals."
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Da Gama Cerqueira Hugo, "Ockham e o problema dos universais: um comentário ao argumento da
Summa Logicae," Veritas.Revista de Filosofia 48: 441-454 (2003).
"In this article, the author tries to explain the central aspects of Ockham's arguments on the nature
of universals, giving attention to the analysis of the semantic properties of signification and
supposition as they were exposed by Ockham in the first part of his Summa logicae. After
presenting the doctrine of intuitive and abstractive knowledge, the author discusses Ockham's critics
to realism and his specific way of conceiving universals."
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Dafonte César Raña, "El tema de los universales en Juan de Salisbury," Revista Española de
Filosofia Medieval 6: 233-239 (2007).
"This work presents the information that John of Salisbury provides us in his Metalogicon about the
problem of the universals in the 12th century. He is especially careful when he treats Aristotle's
solution, philosopher for whom he shows great admiration."
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philosophique: le réalisme de l'immanence à propos des universaux. Cette position est fondée sur la
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tant grecques que latines et ses ancêtres patristiques (avant tout Grégoire de Nysse), puis son
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Jean Scot Érigène, Anselme de Canterbury, Odon de Cambrai et Guillaume de Champeaux. Ce
parcours permet de dessiner les contours d'un projet philosophique: comprendre, analyser et décrire
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or infinitive forms as their natural-language counterparts. Some medievals certainly used such forms
in their corresponding analyses, thus avoiding the alleged referential demands generated by
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philosophy. Edited by McGrade Arthur Stephen. Cambridge: Cambridge University Press 2003. pp.
196-207
"Aristotelian science seeks to define the essential nature of a thing and then to demonstrate the
features the thing must have because of that nature. A philosophically inevitable question thus arises
for Aristotelians: what is a nature? Is it a reality over and above (or perhaps "in" the things whose
nature it is? Is it a mental construction, existing only in our understanding of things, if so, on what
basis is it constructed? This is the medieval problem of universals, or at least one way of thinking
about the problem. In a classic formulation, Boethius states the problem in terms of the reality of
genera and species, two main types of universals involved in an Aristotelian definition of essential
nature (as in "a human being is a reasoning / speaking animal," which places us in the genus of
animals and marks off our species by reference to our "difference" from other animals in reasoning
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warrant the attention of contemporary metaphysicians, so long as one bears in mind (a) Ockham's
fundamentally theological presuppositions, and (b) his Aristotelian logic and philosophy of
language."

49.

Landini Gregory, "The persistence of counterexample: re-examining the debate over Leibniz Law,"
Nous 25: 43-61 (1991).

50.

Largeault Jean. Enquête sur le nominalisme. Louvain: Éditions Nauwelaerts 1971.51.
Libera Alalain de, "Théorie des universaux et réalisme logique chez Albert le Grand," Revue des
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